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About

Krishaka Devo Bhava (KDB) is an e-magazine, highlighting rural issues,
published by Ramakrishna Mission Vivekananda Educational and Research
Institute (RKMVERI), Ranchi Centre. The first issue of the e-magazine was
published on the historic occasion of Swami Vivekananda's 150th birth
anniversary celebration and during the international year, 2014, of family
farming. Let us add the slogan Krishaka Devo Bhava to the traditional
ancient exhortations and Swami Vivekananda’s own exhortation of Murkha
Devo Bhava, Daridra Devo Bhava and struggle to live up to this new
exhortation in letter and spirit. This open access and free e-magazine
accepts theoretical and conceptual articles as well as empirical and review
papers in different areas of agriculture, rural and tribal issues. The magazine
occasionally publishes special and contemporary issues that explore a
single topic. It also publishes, research notes, creative writing, personal
field experience, scholarly comments and reviews of books. Published in
three issues per year, January, April and October, coincide with the birth
anniversary of Swami Vivekananda, Rabindranath Tagore and Mahatma
Gandhi, respectively.
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Foreward

We are celebrating the birth anniversary of Rabindranath Tagore, we are reminded
not only of his literary genius but also of his profound philosophy that resonates
deeply with the essence of rural development. Tagore, an inspiration of
enlightenment in India's cultural landscape, envisioned a society where the intrinsic
worth of every individual, especially the farmer, was recognized and celebrated.

In his timeless works, Tagore celebrated the symbiotic relationship between humans
and nature, emphasizing the interconnectedness of all life forms. He viewed the rural
landscape not merely as an agrarian economy but as a nurturing mother, providing
sustenance and inspiration to those who work on its fertile soil. His poetic verses
echoed the rhythms of rural life, weaving a tapestry of harmony and coexistence.

Tagore's philosophy of rural development was rooted in the empowerment of
the individual within the community. He believed in fostering self-reliance and
dignity among farmers, recognizing their innate wisdom and resilience. His vision
extended beyond mere economic prosperity to encompass holistic well-being,
nurturing the body, mind, and spirit of the rural populace. As we pay homage to
Tagore's legacy, it is unavoidable upon us to note his call for rural revitalization. In
today's rapidly changing world, where urbanization threatens to erode the fabric of
rural life, we must strive to preserve and enrich our agrarian heritage. We must invest
in sustainable agriculture, equitable land distribution, and accessible education and
healthcare services for rural communities.

Krishaka Devo Bhava (KDB), reverberating Tagore's ethos, celebrates the farmers
as the guardians of our land and our collective future. Through this e-Magazine, we
aim to amplify their voices, honour their contributions, and inspire a renewed
commitment to rural development. Just as Tagore envisioned, let us cultivate a
society where farmers are revered as God, their labour revered, and their aspirations
realized.

May this publication serve as a witness to Tagore's enduring legacy and a catalyst
for transformative change in our rural landscapes in the whole world.

Dated: 13 May 2024 In the service of God

Swami Bhaveshananda
Administrative Head
RKMVERI, Ranchi




Information for Contributions

Articles for scientific section should preferably between 1000-3000 words.
Scientific papers written in clear, concise and correct English will be considered
for publication. Acceptance of articles is based on the content of the original data
or interpretation of the material. The editors reserve the right to edit manuscripts
to ensure conciseness, clarity and stylistic consistency.

Manuscript: An electronic version as a Microsoft Word Document is preferred.
The manuscript should be typed in double-spacing. References should be
arranged alphabetically. The reference list should include all articles cited in the
text and tables. Manuscripts should be submitted to the Managing Editor(s),
KDB, e-magazine through email: kdbranchi@gmail.com.
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A Study on the Livelihood Pattern of Rural Jharkhand on
Vegetable Based Agricultural Economy

Dr. Arunava Sengupta

Assistant Professor & Head, Division of Rural and Tribal Development,
Ramakrishna Mission Vivekananda Educational and Research Institute
Morabadi, Ranchi, Jharkhand-834008

The present investigation was carried out at different villages of Angara (Ranchi district)
and Karra (Khunti district) blocks. Most of the farmers under studied areas of both
blocks belong to either marginal or small category. The typical demographic feature of
the studied areas is undulated topography comprising of low, medium and up land
situations and the maximum crop cultivation in low land areas is conducted during kharif
season by growing mainly paddy. Whereas, during rabi and summer seasons, most of
the upland and lowland areas are covered by growing different vegetables due to
prevalence of suitable weather conditions and presence of either perennial sources of
water or arrangement of artificial sources of water through digging water harvesting
structures like dobha (under low land condition) and wells (under up land condition) but
there is no cultivation of crop in summer season at the medium land due to lack of
convenient irrigation facilities.

The villages under studied areas of Karra block of Khunti district are dominated for
cultivation of different vegetables like potato, tomato, cauliflower, cabbage, chilli,
brinjal, French bean, peas, cow peas, onion, radish, carrot, okra, ginger and garlic. Most
of the farmers of Karra block are interested to grow potato and tomato but very few of
them are interested to grow radish, carrot, okra, ginger and garlic. Root crops like radish,
carrot and cucurbits like bottle gourd are not preferred by the farmers of different
villages of Karra block probably due to comparatively lower magnitude of profitability
that were recorded as against such vegetables in the studied areas of Karra block.
Similarly, almost all farmers of the Badri and Obar villages of the block Angara are
interested to grow potato followed by tomato, brinjal and peas but only few of them are
in favour of growing carrot and onion.

The Benefit Cost (BC) ratios of potato and tomato are 2.30 and 4.00; 2.57 and 3.50; 2.73
and 4.46, for Tangratoli, Larta and Kusumtoli villages of Karra block, respectively. The
benefit cost ratios for growing cauliflower and cabbage are more than 3.0 in all cases of




the three studied villages of the Karra block. This indicates maximum profitability for
growing potato, tomato and cole crops like cabbage, cauliflower etc. under Karra block
of Khunti district. Similarly, the benefit cost ratios of potato and tomato are 2.17 and
2.20; 2.08 and 2.14, for Badri and Obar villages of Angara block, respectively. These
findings are in favour of cultivation of such vegetables as livelihoods of the farmers of
Angara block. The benefit cost ratios for growing different vegetables in selected
villages of Karra block are more than 2.0 in almost all cases; these results justify the
scope of vegetables cultivation in the studied area of Karra block. The market price
variation for same vegetable in different villages even within the same block was
recorded. This variation in price is mainly due to harvesting of same vegetable at
different times of the season by the growers of different villages. In the case of potato,
market price is Rs. 1200/- per quintal (for Tangratoli) but for other four villages namely
Larta, Kusumtoli (Karra block), Obar and Badri (Angara block) it is Rs. 1800/- per
quintal. This finding clearly suggests early harvesting of potato by the farmers of all
studied villages except Tangratoli. The market price of potato is comparatively higher
in almost all cases under the studied area. The actual reason behind it is nothing but
cultivation of kharif potato by the farmers of the studied villages and their produce
becomes available in the market during October onwards when price of potato is really
high in the markets. This observation denotes preponderance of growing kharif potato
in the studied villages of both Angara and Karra blocks. The benefit cost ratio for the
same vegetable differs in the cases of different selected villages because of not only
price variation but also yield variations too.

The selected farmers of the three villages of Karra block secured more than Rs. 18000/-

net profit by growing potato in one acre of land as against the maximum net profit of Rs.
65500/- by growing cauliflower by the Tangratoli’s farmers. Similarly, in the cases of
tomato, net profit of Rs. 39450/- (for Tangratoli’s farmers), Rs.34300/- (for Larta’s
farmers) and Rs. 37250/- (for Kusumtoli’s farmers) were obtained by growing different
high yielding extra early hybrids and improved varieties in the selected villages of the
block Karra. On the contrary, farmers of the village Badri (Angara block) gained more
net profit by growing cauliflower (Rs. 16200/-) in one acre of land but the village Obar
(Angara block) gained only Rs. 4100/- by growing the same crop in one acre of land.
Whereas, the farmers of the Obar village enjoyed maximum net profit of Rs. 10600/- by
growing potato in one acre of land as against Rs.9700/- by the farmers of the Badri village.
Almost all cases, additional profit is obtained by growing different vegetables in the Karra

block as compared to Angara block. The maximum average net profit (Rs. 54733/-) is




obtained from the cultivation of cauliflower in one acre of land in the Karra block but it
is comparatively lower in the cases of Angara block (Rs. 10150/-).

The huge difference in average net profit by cultivating the same vegetable between
these two blocks not only due to differences in marketing facilities and cultivation of
early high yielding hybrids and improved varieties but also there may be some other
anthropological causes, because the studied villages under the Angara block are ethnic
villages with Bedia and Lohar communities (in Obar) and Bedia and Kumhar
communities (in Badri) that is mostly tribal dominated villages and thereby, there may
be some belief on classical cultivation practices instead of modern cultivation packages
along with lack of good marketing networks, whereas the studied villages (Kusumtoli,
Tangratoli and Larta) under the Karra blocks are multi-ethnic villages with Munda,
Oraon, Muslim, Lohar, Baraik, Rai, Mahto, Rautia and Bhoktha communities that is
the mixed communities are there and they are probably more awareness to accept the

modern technologies for growing different crops along with good marketing facilities.




Palash: An Ornamental Flowering Tree of Immense Importance

Avijit Kr. Dutta

Associate Professor & Head, Division of Agriculture, Ramakrishna Mission Vivekananda
Educational and Research Institute

Introduction

Palash means possessing sacred leaves because of its trifoliate leaf representing Lord
Vishnu in the middle, Lord Brahma on the left and Lord Siva on the right. It is also
referred to as treasurer of the gods and symbolises the moon. Palash, botanically known
as Butea monosperma (Lam.) Taub. belongs to the family Fabaceae. The term
'monosperma’ indicates 'one seeded' or a single seed near the fruit apex which is also a
typical feature of this species. Its profuse scarlet or bright orange flowers at full bloom
stage during the spring season gives an impression of fire or flame in the forest canopy
and therefore also referred to as 'Flame of the forest'. For ages, B. monosperma has been
a widely popular tree species for its medicinal, environmental and socio-cultural values.
As per the Padma Purana, Palash (B. monosperma) is a Brahma Swaroop (Joshi, 1993)
and it has been designated as a state flower of Jharkhand and Uttar Pradesh (Anuragi et
al., 2023). Its beautiful flowers are offered to Hindu deities like Lord Ganesha, Shiva,
Vishnu, Surya Dev, and Goddess Lakshmi, Saraswati, Parvati, and Kali. Few literatures
have considered B. monosperma as a form of Agni Dev, a god of fire, as a punishment
given by Goddess Parvati (Jhade et al., 2009). In Buddhism, the Buddhist Jatakas have
also illustrated it as a sacred tree. Palash is commonly found in Bangladesh, India, Nepal,

Pakistan, Thailand, Sri Lanka, Western Indonesia, and Myanmar (Gupta et al., 2017).
Significance of Palash

. Appearance: Palash is a deciduous tree that typically grows to a height of 15-25 meters,
though it can sometimes reach up to 40 meters. However, under poor soils and dry rocky

and desert situations, it remains stunted and bushy with 2 or 3 m height. The tree has a




spreading crown with large, pinnate leaves composed of multiple leaflets. Its most
striking feature is its fiery red to orange flowers, which bloom in dense clusters before

the leaves appear, usually in the spring season.

2. Distribution: Butea monosperma is native to various countries in South and
Southeast Asia, including India, Bangladesh, Nepal, Pakistan, Sri Lanka, Myanmar,
Thailand, Laos, Cambodia, Vietnam, Malaysia, western Indonesia, Japan, efc. China and
Papua New Guinea are the exotic countries for B. monosperma species. It thrives in a
range of habitats, from dry deciduous forests to riverbanks and disturbed areas. Within
India, it is found wildly in several states like West Bengal, Jharkhand, Chhattisgarh,
Maharashtra, Gujarat, Uttar Pradesh, Madhya Pradesh, Telangana, Andhra Pradesh,
Haryana, Punjab, Odisha and Rajasthan and many more (Anuragi ef al., 2023). It is
widespread in the central and southern Indian dry mixed deciduous forests. It is also found

in the lowlands and sub-Himalayan tract in most of India.

3. Cultural Significance: Palash is deeply rooted in the cultural ethos of India and
Southeast Asia. Its vibrant flowers are celebrated in literature, poetry, and art,
symbolizing vitality, beauty, and the arrival of spring. Burli and Khade (2007) stated
cultural significances of Palash. It holds immense cultural and religious significance in
the regions where it grows. In Hindu mythology and tradition, the tree is associated with
various deities and festivals. Its flowers are used in religious rituals and ceremonies,
particularly during the festival of Holi, where they are traditionally used to make natural
dyes for colouring. The tree is also considered sacred and is often found in temple

premises.

4, Medicinal Uses: Different parts of the Palash tree, including the leaves, flowers,
bark, and seeds, have been used in traditional medicine systems like Ayurveda and Unani
for their therapeutic properties. They are believed to have anti-inflammatory, anti-
microbial, analgesic, and anti-diabetic properties. Butea flowers in the form of hydro-
alcoholic extract exhibited antioxidant and antidiabetic activities in the test animals
(Divya and Mini, 2014). B. monosperma, since ancient times, has been used as a source
of traditional medicine for curing cancer. N-butanol fractions of flower reduced

proliferative action colon cancer cells (Polachi et al., 2015), while methanolic,




chloroform and ethyl acetate extract exhibited anti-metastatic, anti-angiogenes, apoptotic
action, and cell growth inhibition for reduced breast cancer (Karia et al., 2018; Kaur et
al., 2020). In memory boosting therapy, Palash is used. The floral extracts rich in
flavonoids enhanced the memory (Ahmed ez al., 2020). Palash tree seed powder maybe
beneficial in lowering the risk of kidney stones by potentially reducing the growth and
number of calcium oxalate stone deposits in the kidney (Sikandari et al., 2015). The bark
of palash tree might help in expediting wound healing by enhancing the rate of collagen

synthesis and cellular proliferation at the site of infection (Tiwari et al., 2019).
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Fig.-1. Pharmacological importance of Butea monosperma (adapted from Anuragi et

al., 2023).

. Ecological Importance: Palash plays a vital role in supporting biodiversity in its native
habitat particularly in India and Southeast Asia. The tree provides food and habitat for
various animals, insects, and birds. Additionally, its nitrogen-fixing ability helps improve

soil fertility, making it beneficial for the surrounding ecosystem.

. Commercial Uses: While not a major timber species, Palash wood is used in various
applications, such as making agricultural implements, tool handles, and small-scale

furniture. The tree also has potential for agroforestry and afforestation projects.

. Conservation Status: While Butea monosperma is not currently listed as endangered, it
faces threats from habitat loss, deforestation, and unsustainable harvesting for timber and
medicinal purposes. Conservation efforts are important to ensure the preservation of this

culturally and ecologically significant tree species.




Palash in Tagore’s Work

Rabindranath Tagore, a Nobel laureate renowned poet, writer, and philosopher from
Bengal, had a deep appreciation for nature and often drew inspiration from it in his works.
Butea monosperma, commonly known as Palash or Flame of the Forest, holds a special

place in Tagore's literary and cultural landscape.

1. Symbolism of Palash in Tagore's Works: Tagore frequently used imagery from
nature, including the Palash tree and its vibrant red-orange flowers, in his poems, songs,
and stories. The Palash flower, with its fiery hue, often symbolized vitality, passion, and

the cycle of life and death in Tagore's writings.

2. Seasonal Significance: Tagore's works often reflect the changing seasons, and
the blooming of the Palash tree in spring is a recurring theme in his poetry. The
blossoming of Palash flowers signifies the rejuvenation of nature after the harshness of

winter, and Tagore beautifully captures this renewal and celebration of life in his verses.

3. Cultural Context: In Bengal, where Tagore lived and worked, Palash is not just
a botanical species but a cultural symbol deeply ingrained in the region's traditions and
folklore. The sight of Palash flowers blooming across the countryside during springtime

has inspired generations of poets, artists, and musicians, including Tagore.

4. Spiritual Connotations: Tagore's exploration of spirituality often intersects with
nature imagery, and the Palash tree, with its sacred significance in Hindu culture,
occasionally features in his writings as a symbol of divine presence and cosmic

interconnectedness.

5. Holi Celebrations: The Palash tree is closely associated with the festival of Holj,
a spring festival celebrated with fervour in India. Tagore's compositions for Holi
celebrations often evoke the imagery of Palash flowers and the vibrant colours associated

with the festival, adding to the cultural resonance of the tree.

Conclusion




Since ancient times, the Butea monosperma has been considered as a sacred tree as
mentioned in several ancient literatures. It has traditionally been playing a very significant
role in therapeutic treatments through Ayurveda, Unani, Siddha, Homeopathy systems of
medicines in India. Even today in the 21st Century, several Ayurveda and present days'
Allopathic medicines rely on this precious species for its active ingredients and thus
considered as a pearl of modern days' medicine. Butea monosperma, with its vivid blooms
and cultural significance, found its way into Tagore's literary tapestry, enriching his poetry
with its beauty and symbolism, and reflecting the poet's profound connection to the
natural world. Overall, Palash is not just a botanical species but a symbol of cultural

heritage, ecological vitality, and traditional wisdom in the regions where it grows.
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Food insecurity and poverty are deeply intertwined, especially in tribal communities in
India. The relationship between these two issues is complex and multifaceted, with each
one exacerbating the other in a vicious cycle.

Five out of every six persons in India who are multidimensionally poor belong to lower
castes or tribes, according to a survey by the United Nations Development Programme
(UNDP) and the Oxford Poverty and Human Development Initiative (PTI, 2021). The
Scheduled Tribe category, which makes up 9.4% of the population, has the highest

multidimensional poverty rate, with 65 million of its 129 million members.

Food Insecurity in Tribal Communities

In India, tribal communities—also referred to as Adivasis—face enormous obstacles to
securing adequate food and nourishment. The COVID-19 epidemic has exacerbated these
problems even worse. Malnutrition and hunger are complex issues for Adivasis that go
beyond simple access to food. Additional reasons that contribute to indigenous people's
chronic hunger include prejudice, geographic isolation, limited access to public services,
cultural disparities, and the numerous current deprived conditions they experience in
several areas.

Adivasi people now face an even more difficult condition as a result of the pandemic.
Their livelihoods and jobs have been lost. Adivasis, who make up a sizable portion of
India's migratory worker population, were forced back to their homes by the pandemic,
leaving them with little money and a heavy burden of responsibilities, uncertainty, and

pessimism.




Impact on Poverty

Food insecurity can lead to poverty in several ways. Firstly, food is a major household
expenditure for poor households (Siddiqui, Salam, Lassi, & Das, 2020). When families
cannot afford to buy enough food or are forced to spend a significant portion of their
income on food, they have less money available for other essential needs such as
healthcare, education, and housing. This can lead to a deepening of poverty.

Secondly, malnutrition resulting from food insecurity can lead to health problems which
can prevent individuals from working and earning an income (Siddiqui, Salam, Lassi, &
Das, 2020). This can further entrench families in poverty.

Moreover, tribal populations in southern Rajasthan, India, live in extreme scarcity and
rely mainly on outward migration for sustenance (Saxena, Amin, Mohan, & Mohan,
2020). The disruption caused by the pandemic has significantly affected these
communities (Siddiqui, Salam, Lassi, & Das, 2020), leading to increased food insecurity

and thereby exacerbating poverty.

Addressing the Issue

Addressing this issue requires a multi-faceted approach. Caritas India and
Welthungerhilfe have joined hands to fight the hunger and nutrition insecurity of Adivasi
communities in India'. They have developed a roadmap for promoting culturally
appropriate, environmentally sound and decentralised food systems among tribal
communities in India'.

Moreover, policies that focus on increasing the incomes of poor people can do a great
deal to improve food security (Will, 2010). As 75 percent of poor people live in rural
areas, and the majority of them depend substantially on agriculture for their livelihoods
(Will, 2010), policies that support small farmers can be particularly effective.

In conclusion, food insecurity is both a cause and effect of poverty in tribal communities
in India. Addressing this issue requires concerted efforts from both government and civil
society to ensure that these communities have access to sufficient, safe and nutritious

food.
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Cottage industries play a pivotal role in generating employment opportunities in rural
areas, thereby contributing to poverty alleviation and economic development. These
industries typically involve small-scale production, often carried out in the homes of rural
artisans or small workshops within the village.

One of the significant advantages of cottage industries is their ability to absorb

surplus labor in rural communities. In many developing countries, agriculture remains the
primary source of livelihood for a large portion of the population. However, seasonal
fluctuations and limited land availability can lead to underemployment or unemployment
during certain periods of the year. Cottage industries provide an alternative source of
income for rural residents, allowing them to utilize their skills and resources effectively
throughout the year.
Moreover, cottage industries promote inclusive growth by empowering marginalized
groups such as women, indigenous communities, and disadvantaged individuals. Since
many cottage-based activities require minimal capital investment and can be easily
learned, they offer viable economic opportunities for those with limited access to
education or formal employment sectors. Women, in particular, often find employment in
cottage industries like handicrafts, weaving, and food processing, enabling them to
contribute to household income while fulfilling their caregiving responsibilities.

Furthermore, cottage industries contribute to the preservation of traditional crafts and
cultural heritage. In rural areas, artisanal skills and knowledge are passed down through
generations, shaping the unique identity of each community. By supporting cottage
industries, consumers not only acquire handmade products of superior quality but also
help sustain age-old traditions and craftsmanship.

From an environmental perspective, cottage industries tend to have a lower ecological
footprint compared to large-scale manufacturing processes. Since production is

decentralized and often relies on locally available raw materials, there is reduced energy




consumption and transportation-related emissions. Additionally, many cottage industries
emphasize sustainable practices, such as using organic materials, recycling waste, and
minimizing chemical usage, contributing to environmental conservation efforts.

In conclusion, cottage industries serve as engines of rural development by creating
employment opportunities, empowering marginalized groups, preserving cultural
heritage, and promoting sustainable practices. Governments and development
organizations can further support the growth of cottage industries through policy
interventions, access to finance, skills training, and market linkages, ensuring inclusive

and sustainable economic progress in rural areas.




The Power of Participation in Rural Development

Subhojay Chakraborty

Student (ARTD-2022 Batch), Ramakrishna Mission Vivekananda Educational and
Research Institute, Morabadi, Ranchi-834008, Jharkhand

In the realm of rural development, participation is not merely a strategy but the very
foundation upon which sustainable growth and empowerment are built. It is a principle
that honors the collective wisdom of rural communities, recognizing that true progress
cannot be dictated from the top down but must be nurtured from the ground up.

The participatory approach in rural development is transformative, ensuring that
every voice, from the smallest hamlet to the largest village, is heard. It is an inclusive
process that embraces the diversity of opinions, experiences, and aspirations. This
inclusivity is not just beneficial; it is essential for the success of development initiatives.
When community members feel a sense of ownership over projects, they are more
invested in the outcomes, leading to more effective and enduring results.

Local stakeholders, who know their community's needs and potentials best, are
invaluable in the planning, decision-making, and implementation phases of development
projects. Their involvement ensures that initiatives are relevant and responsive to the
actual conditions and challenges faced by the community. Moreover, this engagement
builds local capacity and resilience, empowering communities to manage their resources
and navigate the complexities of development.

Active participation allows community members to influence policies and programs that
have a direct impact on their lives. This leads to more equitable and just development
outcomes, as the solutions are informed by those who live the realities every day. It
bridges the gap between policymakers and the grassroots, ensuring that interventions are
grounded in the lived experiences of rural populations. The role of participation in rural
development is multifaceted. It is a catalyst for social change, economic improvement,
and environmental sustainability. Through active involvement, rural populations can
address their unique challenges and harness their specific strengths, leading to truly

transformative development.




Participation embodies the democratic principles of self-determination and self-
governance. It is a process that respects and values the knowledge, skills, and experiences
of rural people, positioning them as key contributors to their development journey. It
empowers individuals and communities to take control of their destinies, fostering a more
inclusive and sustainable future for all.

In conclusion, participation is the heartbeat of rural development. It is what makes
development participatory, not prescriptive; empowering, not imposing. It is through the
active and meaningful involvement of rural populations that development can be
genuinely community-driven, paving the way for a future that is built on the aspirations
and efforts of those it seeks to uplift. Participation is not just a means to an end—it is the

end itself, a testament to the indomitable spirit of rural communities worldwide.
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Christianity being a major religion has a significant presence in Jharkhand. The region
has a long history of Christian missionary activities, dating back to the early days of
British colonial rule. Jharkhand first felt the presence of Christianity in 1845 with the
arrival of Gossner Evangelical Lutheran (GEL) missionaries. The missionaries were
attracted by the cheerful disposition of the tribals. The Lutherans began their work from
important mission stations in towns, beginning with Domba in 1846, Lohardaga in 1848,
and Govindpur in 1850. The missionaries thus, generally set about their initiatives by
preaching and distributing medicine among the tribals from these centres.

The missionaries played a crucial role in spreading Christianity among the local tribal
population, who were initially attracted to the faith due to its promise of education and
medical care. Undoubtedly, evangelism was the main priority of the missionaries. It was
the only reason that they came to the Chotanagpur with a motive to preach and spread the
Gospel. Preaching, education, medicine, and certain charitable activities have been
embraced in order to achieve this. It was a missionary strategy that was quite
comprehensive. The main focus of missions was to convert people and establish churches
to be self-supporting, self-propagating and self-governing.

The impact of Christianity in Jharkhand has always been multifaceted. In terms of
social welfare and healthcare, Christianity has played a significant role in Jharkhand. The
Church has established a number of institutions that provide medical care and social
services to the local population. These institutions have helped to improve the overall
health and well-being of the community, particularly in rural areas where access to
healthcare services is limited. The institutions also have helped to raise the level of
awareness among the local population about their rights and the exploitation of their
resources, leading to a series of revolts during the colonial era. However, Christianity has

also been associated with the displacement of indigenous cultures and the erosion of




traditional social structures. The conversion of tribal populations to Christianity has led
to the loss of their cultural identity and the disruption of their traditional ways of life.

In recent years, there has been a growing awareness of the need to preserve and
promote the cultural heritage of Jharkhand. Efforts have been made to promote the use of
local languages and to preserve traditional cultural practices. This includes initiatives
such as the establishment of cultural centres and the promotion of traditional arts and
crafts.

In conclusion, Christianity has had a profound impact on Jharkhand, both positively
and negatively. While it has contributed to the development of the region and improved
the lives of many people, it has also been associated with the ruining indigenous cultures
and erosion of traditional social structures. As the state continues to evolve, it is essential
to strike a balance between preserving its cultural heritage and promoting its economic

and social development.
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